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whose truth is to be examined Is derived from inference,
truth and falsehood surely depend on the soundness and
defective character respectively of the reasoning process
and we can be sure of the truth of the conclusion if there are
no logical fallacies in the process, but when did we know
what constitutes soundness and what constitutes fallacious-
ness ? This is primarily known after an independent know-
ledge of the truth and falsehood of inferences. In the case
of knowledge derived from other persons a correct know-
ledge of things and a faithful statement of what one knows
constitute merit, but the merit cannot be ascertained unless
the truth of the knowledge is ascertained first. Even when
we know a person as possessing the desired qualifications
on the ground of our past dealing with him. It is very
difficult to ascertain if he knows a particular thing correctly
and thus the truth of human assertions cannot be proved
through a knowledge of merits. Knowledge of merits has
hardly been offered as a test of truth by modern epistemo-
Sogists. It may be granted that merits produce truth and
demerits produces falsehood, but the Nyaya view that in
this way truth and falsehood, are extrinsic to knowledge is
misleading. This view gives the impression that knowledge
is first produced as neutral by its causes and subsequently
the merits or demerits of the causes add the property of
truth or falsehood to it. But this is wrong. The causes and
their merits or demerits are simultaneously operative in the
production of knowledge. Knowledge is not product of
successive additions of the individual contributions of diffe-
rent elemsnts. Similarly the Mimamsa view that falsehood
is extraneously produced in knowledge bv demerits also is
misleading, though Parthasarathi emphatically says that
knowledge is true or false from the very origin and that
truth and falsehood are not its super-added properties.

The Indian theories of truth start from perception and
end in an attempt to explain the validity of knowledge based
on authority in the light of the criteria derived from percep-
ception. But the Indian philosophers excluding the Budd-
hists hardly question the truth of our perceptions as much